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Wedding rituality is one of the main areas of family rituality. It’s impossible to imagine the existence
of traditional societes without it, as well as the modern socium. Ethnologists usually devide wedding
rituality into pre-wedding, wedding-itself, and post-wedding stages; each of them is constructed of
some ritual elements. They have their own peculiarities among the different peoples and ethnographic
groups. In the article, based on the field ethnography data’s gathered by the author on the territory of
Hoshcha district of Rivne region (Bashyne, Dorohbuzh, Kolesnyky, Vilhir, Uhiltsi, Zarichne, Illin,
Kurozvany), is described all-Ukrainian, all-Volhynian features and local peculiarities of post-wedding
stage of population of mentioned areas of hisroric-ethnographic Volyn. The main elements of these
customs an rites are described, and made a try of revelation of its semantic.
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The complex of rituals, characterized with carnival and demonstrative features,
which have been occurring during the week, and were connected with initiation of
bride to the family of bridegroom, is clearly traced in the structure of traditional
Ukrainian wedding. This ritual part is named by researchers as the post-wedding
stage. As it known, wedding ritual is a multicomponent system, which constituent
parts are not only transforming with the passage of time, but also can move from one
ritual stage to another. Besides that, as the Russian scientist Alexandr Gura notices,
among the all wedding acts, rites and ceremonies we should single out obligatory
(constant) and facultative elements (those, which take place only in some descriptions
of wedding ceremony)'. Such approach is important due to the detection of non-
variant scheme of the wedding ritual on concrete territory.

Post-wedding stage, as the single structural unit of the Ukrainian wedding ritual,
was firstly selected in the synthesis work by Valentyna Borysenko, where the author
considers it as “a number of rites, performed during the week and connected with
glorification of parents on the occasion of sons marriage (especially the youngest in a
family), accession of daughter-in-law to husbands family”?, which ended with the

! Anekcanap I'ypa, “OmnbIT BBISABICHHS CTPYKTYPhl CEBEPHOPYCCKOro cBajgeOHOro obpsga (mo
Marepuanam Bonoronckoii ry0.),” B Pycckutl HapoOHblil c8a0eOHblll 00psio: UCCIe008AHUS U MAMEPUATbL,
pexn. Kupumn YucroB u Taresna bepamram (Jlennnrpan: Hayka, 1978), 75.

2 Banentuna bopucenko, Becinwni 36uuai ma 0bpaou na Yxpaini (Kuis: Haykosa qymka, 1988), 84.
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ritual fastening of two families becoming related. Thereby, V. Borysenko, having
proposed her own definition of the post-wedding stage and systematization of its
components, departed from trend, that dominated earlier in sources and historiography,
and was based on the mechanical list of habits and rites of this phase. Original version
of typology of the post-wedding stage on the territory of Central Polissya was offered
by the researcher Iryna Nesen. As far as she considers, the character of acts in this
part of the ritual is being transformed from ceremonial to playing’. The researcher
selects two main types of playing plots, appropriate for this territory — agrarian and
simulative, first of which is a replication of harvesting rites scheme and bases on the
simulation of the main agricultural acts, and the second one represents a playful
wedding of bride’s parents.

Every wedding stage, as the sequence of rites, connected by the common ritual
significance, has its starting and final point. In particular, the pre-wedding stage in
Volyn traditionally started with the designation phase and concluded with the
engagement; the wedding stage opened with the group of pre-marriage acts and
reached its climax during the rite of “komora”. To my mind, concerning the post-
wedding stage, it started with checking of brides “honesty”, which was determined
by the semantic unity of this rite with the further acts of ritual part. As it was mentioned
above, the main significance of the post-wedding rites consists in accession of daughter-
in-law to husband’s family, but beside that one can mention other meanings, which
logically flow out from the previous: transition of bride to the matron’s category and
the entry of new family to the rural community. A similar thought was expressed by
Bilyana Mandarich, while analyzing Belorussian and Macedonian wedding rituality in
the context of communicative triad structure of Arnold van Gennep*. In particular,
she puts the post-wedding rituals to the third part of communicative structure —
aggregation, which stated a new status and position of brides in the community®.
Soviet scientist Kirill Chistov indicated that the final stage of Ukrainian-Belorussian-
South Russian subtype of wedding started with “delegation” for the family of a bride
and the announcement about the fact of marriage realization, namely from “perezva .
However, to my mind, perezva is genetically connected with the “honesty” checking,
because its result determined the context of relations between the families of bride
and bridegroom in the post-wedding phase of ritual. Besides that, a factor of brides
“honesty” or “dishonesty” definitely affected on the attitude to the new family from

3 Ipuna Hecen, Becinonuii pumyan L{enmpansnozo [oxricca: mpaouyitina cmpykmypa ma penikmogi
¢opmu (cepeouna XIX — XX cm.) (Kuis: AptEK, 2005), 48.

4 Bunsina Mangapud, “AHanu3 GenopycCkold M MakeJIOHCKON CBaneOHOM OOPSIHOCTH B pamKax
KOMMYHUKAIIMOHHOM Tpuagndeckoll CTpyKTypsbl Bau I'ennena,” Emuiuna icmopis napoodis €eponu 10
(2001): 45.

>Tam xe, 47.

¢ Kupriut Yucetos, “THMONOTHYECKHE MPOOIEMBI U3y9YEHUS BOCTOUHOCIABIHCKOTO CBaneGHOro
o0Opsina,” B IIpobaemsbt munonocuu ¢ smuoepaguu, pen. YOman bpomieir (MockBa: Hayka, 1979),
2217.
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the side of rural community, at least in the period of existence of “komora” rite,
namely to the beginning of the 20™ century’. Post-wedding rites ended with the
traditional visit of bride parents by the newlyweds.

Carnival and shameless character of the post-wedding acts and rites on the
investigated territory — Hoshcha district of Rivne region — is brightly represented by
the mummers and playful “wedding of parents”. Information about the last one is
fully unavailable in the sources of the second half of the XIX — beginning of the 20™
century, but according to my field ethnographic material this rite is present on the
territory of Volhynia till now. “Wedding of parents” is usually held only in case of a
marriage of a last child, therefore a side of bridegroom, as well as the side of a bride
can be honored. On a predominant part of the investigated lands this rite simulates
harvesting, that is emphasized by its specific name — “obzhynky”, which one can
meet not only in Volhynia, but according to I. Nesen evidences, also in the south parts
of Central Polissya®. The rite has different forms of revelation (lifting of the “heroes
of festivities” on a bench, driving the wheelbarrow to the basin), but the general
peculiarity is laying wreaths, made of rye ears and flowers, on the parents: “That is
called — to make the “obzhynky”. In time of a wedding. People take a beautiful
chair, cover it with a nice veil, put the parents together, weave the pretty wreaths
for the parents. As many children, — all the children buy presents for parents,
those, who are married, and those, who are marrying. They come to the parents,
kneel to their parents, and if a girl in the couple is their daughter, in that case a
son-in-law thanks them for good education of his wife. And vice versa — daughter-
in-law thanks. And so they kiss these parents, and then wedding guests raise up
the parents, and congratulate them” (Buhryn)’; “When the last child has wedding,
the old women weave the wreaths. Put the parents on a bench and congratulate
them: “Congratulations for your children, but today you also have a holiday, —
your last child is having marriage”. After congratulations, the wreaths were
laid on the parents. The brides come closer and give thanks to parents, worship,
kiss with the parents and give them presents. Then the brides go away, and some
groggy men raise the parents” (Vilhir)'°.

After the celebration these wreaths were put on a chimney, and then everyone,
who wanted to get the alcohol prize, should remove the wreaths out of there: “If
there was a wedding of a last child, on this occasion one could weave a wreath
and put it on a chimney. Alcohol was also put there. So, some guests climbed the

" Oxcana Kico, JKinka 6 mpaduyiiniil ykpaincokitl Kyiomypi (Opyea nonosuna XIX — nouamok XX
cm.) (JIpBiB: IHcTHTYT HaponozHaBctBa HAH VYkpainu, 2008), 117.

8 Hecen, Becinonuii pumyan L{lenmpanvrozo Ilonices, 51.

° IlonpoBi eTHorpadivuni Marepiamu 1o Temu “Becinbha o6psaosicTs”, 3adikcoBani Hemerom
Bixropom Pumapnosuuem y ['omancskomy Ta Octpo3skoMy paitonax PiBHeHChKOT 00macTi, 3—16 numnHs
2009 p., Apxis JIbBIBCHKOTO HAILlIOHAJILHOTO yHiBepcUTeTy iMeHi IBaHa ®Dpanka (mami— Apxis JIHY
imeni IBana ®@panka), ¢. P-119, on. 17, cnp. 300-E, apk. 18.

1 Tam camo, apk. 115.
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chimney” (Bashyne)'!; “Sometimes there were such specialists, who could climb
the roof, without any ladder. And then they put a wreath on a chimney, and the
parents were landed on a bench and raised with congratulations” (Vilhir)'?;
“So, in a time of the last wedding there were “obzhynky”, as people say. There
is such a tradition to weave a wreath. It was then put on a chimney, usually with
a bottle of alcohol. And those guests, who felt themselves strongly clever, could
climb and take this wreath” (Kolesnyky)'3. To my mind, throwing the wreaths on a
chimney, as a place, that is beyond the pale of a mastered space, can be considered
as a symbolic expression of reproductive function loss by the parents, and this function
needed the symbolic restoration in the way of acting the rite of a “wedding”.

The first post-wedding Monday on the territory of Hoshcha district was usually
dedicated to “potrusyny” — a rite, which consisted in scattering straw in the yard, or
threshing it by guests, with the further dances: ““Potrusyny” — as people said. You
know, at that moment the guests were slightly groggy. And they took the straw
and jiggled it on the yard, those men and women, who came on the “potrusyny”.
We had a stack of a straw, and it was raining at that day. And this guests mashed
and jiggled the straw, so we couldn't even gather it” (Kurozvany)'; “I saw the
guests, dancing on a straw. That was something like a joke. [And then this
straw] carried out by forks to the barn” (Uhiltsi)'’; “A straw was taken and
threshed like using machine” (Kolesnyky)'®. The straw in the traditional culture, as
a harvesting symbol, is endued by the producing properties, but it is also considered to
have a semantic of secondary and useless. Probably, the above-mentioned dance on
a straw should promote abundance of a family, and was also one of the markers of
the wedding ending, because it was performed in its finishing phase. Nowadays, the
ritual acts, which form the essence of “potrusyny”, are almost unfixed in the researched
region, however such a nomination is constantly present, but its genesis is explained
by the respondents in other context: “because everything is shaked out, everything
is eaten, and that’s all” (Uhiltsi)".

The similar situation can be stated concerning the “rozpytky” — so named the first
post-wedding Monday on the territory of Hoshcha district. According to version of
some respondents, such a nomination is connected with a fact, that “there is nothing,
all the remains, - sat and drank, and thats finish” (Bashyne)'. However, to my
mind it’s not a single factor, that caused the appearance of this nomination. On Monday
morning, a delegation of relatives of a bride carried her breakfast to a place, where

' Apxis JIHY imeni Isana ®panka, ¢. P-119, on. 17, cmp. 300-E, apk. 77.
12 Tam camo, apk. 89.
13 Tam camo, apk. 95.
14 Tam camo, apk. 35.
15 Tam camo, apk. 50.
1 Tam camo, apk. 94.
7 Tam camo, apk. 56.
8 Tam camo, apk. 76.
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she had stayed at night: ““Rozpytky” — people from the side of a bride go to a
house of bridegroom and carry breakfast for her” (Buhryn)'®; “There was such
a rite on Monday, that guests from the side of a bride carried breakfast for her,
because maybe she wouldn't be given some food to eat. Women cook and carry
breakfast there, to the house of bridegroom” (Zarichne)?. Besides that, these
relatives should find out a result of bride checking for “honesty” after the first wedding
night, in other words — “rozpytatysya” about this. Among the other nominations of
this day, fixed in the Hoshcha district —“dyakovshchyna”, “diverge borshch”: “Because
a family of a bridegroom thanked a family of a bride. Mother carried breakfast
for her daughter” (Buhryn)?!; “There was still wedding on Monday — diverge
borshch, they say” (Kolesnyky)*.

A rite of stealing hens by the go-betweens of a bridegroom in a household of a
bride was widely spread in the Hoshcha region, as well as in the other parts of
Volhynia: “The second day, on “rozpytky”. The hens were stolen, it was such a
law, and no one said anything” (Bashyne)?’; “The go-betweens from the
bridegroom came and got the hens. For example, I was on the wedding, there
were my relatives, my aunt, or uncle. And I know, that I should give a hen. So
the go-betweens can catch the hen, cause they have my permission” (Kolesnyky)**.
In the traditional wedding a hen is associated with bride?, therefore, a stealing of
hens can be considered as something like imitation of girls “abduction” — one of the
oldest types of marriage.

The rite checking of bride as a housewife was the essential element of the post-
wedding stage in Hoshcha district: “4 bride was forced to sweep a house: from
one side to another, guests threw her money” (Kolesnyky)?®; “It was on Monday.
Boys carry garbage to the house and force the bride to sweep. And she couldn't
sweep it generally, because the boys scattered garbage again and again. So,
they tormented her in such way” (Kolesnyky)?’. Actually, the bride was enlisted to
familiarize a new locus in this manner, and that’s why, as for me, a ritual significance
of this act was in accession of bride to a family of bridegroom.

“Hosti” — a visit of bride to her parents, which she made together with her husband
in the first post-wedding week, so usually it was the last act of the post-wedding
stage in Hoshcha district: “So, in the second Sunday after wedding — so called

1 Apxis JIHY imeni Isana ®panka, ¢. P-119, om. 17, cnp. 300-E, apk. 17.

2 Tam camo, apk. 22.

2 Tam camo, apk. 45.

2 Tam camo, apk. 102.

2 Tam camo, apk. 77.

2 Tam camo, apk. 102.

% Codus Bymkesnu, “Kypuna,” B Crassnckue OpesHocmu: 3MHOMUH2GUCIUYECKUTI CIOEADL €
5 m., pen. Hukura Tonctoit (MockBa: MexnyHaponnsie oTHouteHus, 2004), 1. 3, 62.

2 Apxis JIHY imeni Iana ®panka, ¢. P-119, on. 17, cnp. 300-E, apk. 94.

2" Tam camo, apk. 103.

532



Nyemyec V.
ISSN 2078-6107. Bichuk JIbBiBchKoTO yHiBepcuTety. Cepis icropuuna. 2015. Bunyck 51. C. 528-534

“hosti”. A bride with a husband pay a visit to her parents” (Dorohobuzh)?; “She
and her husband go to her parents. Drink a little, but the other guests didn't
gather” (Bashyne)*; “Hosti, — in a week after the wedding, at last. Newlyweds
came to the parents of a bride” (Kolesnyky)*. This act also showed up in a form of
a feast, which was made by the bride for her parents on the territory of a bridegroom:
“A bride made a feast in her house for the guests of a bridegroom, because his
parents didn't come to her house, they entertained their guests. Only youth
came at the beginning, go-betweens, godparents, but cookers didn't come. And
later the bride should make a feast for his parents, and that was the first time
for them to come to her house” (Vilhir)*!.

So, a review of the post-wedding stage on the territory of Hoshcha district in the
second half of the 20™ century gives grounds to excrete such elements in its structure
as: “obzhynky”, “potrusyny”, “rozpytky”, ritual checking of a bride as a housewife,
stealing of hens, and “hosti”. Most of them can be drifted to the group of rites, which
significance is in accession of a bride to a family of bridegroom (“rozpytky”, ritual
checking of bride as a housewife, stealing of hens), and the other part (“obzhynky”,
“potrusyny”) probably belongs to the rites of agrarian and simulation type, which are
characterized by a producing symbolic.

OBPSIIOBICTDb HNICJISBECIJIBHOTO IIUKJIY
B CEJIAX TOIIAHCHKOI'O PAMOHY PIBHEHCBKOI OBJIACTI

Bikrop HEMEL]
Incrutyr Hapono3nasctBa HAH Vkpainu,
BiJILJT iCTOPUYHOI €THOJIOTII,
npocn. Ceoboou, 15, 79000, Jlveis, Yrpaina

IHTerpanbpbHOIO CKJIaJOBOI TPAAUIIMHOrO YKPaiHCHKOTO BECUIIA € KOMIUJIEKC 00psmoaii
JIEMOHCTPAaTHBHO-KaPHABAIBHOTO XapakTepy, 110 BiOyBaiucs HMPOTIAIroM THXHSA 1 Oynu HOB’sA3aHi 3
MPWIYYCHHSM MOJIOJOT A0 poay Mojioforo. JlaHa puTyajibHa YaCTHHA O3HAYYETHCS TOCTITHUKAMH SIK
MICJIABECUTbHUN UK. SIK BiZIOMO, BECUTbHUI PUTYAII € MONTIKOMIIOHEHTHOIO CUCTEMOIO, €JIEMEHTH SIKOT
HE JIMIIE iIHTCHCUBHO TPaHC()OPMYIOThCS 3 IUIMHOM 4acy, a i HaJUICH]I 31aTHICTIO IIEPEXOAUTH 3 OTHOTO
0o0pAI0BOro eTamy A0 iHmoro. Binrak, i3 BCiel CyKyITHOCTI BECUIBHUX aKTiB, 0OpAiB 1 IepeMOHil HaM
CJIil BUAUTUTH O00OB’SI3KOBi (KOHCTAaHTHI) 1 (haKyIbTaTUBHI €l1eMEHTH (Ti, IO 3yCTpid4aloThCs JUIIE B
JIESIKUX OIMCAaxX BECUIBHOro IiiicTBa) . Llelt minxin € BaXJIMBUM 3 TOUKU 30py BUSBICHHS iHBapiaHTHOI
CXEMH BECUIBHOTO PUTYaTy KOHKPETHOI TEPUTOPii, 1110 B HALIIOMY BUIIAJIKY € aKTyaJIbHUM JJI ICTOPUKO-
eTHorpagiuHoi BonuHi.

VY cTarTi, Ha OCHOBI IOJBOBHUX €THOrpadiyHUX MaTepianiB, 3i0paHUX aBTOPOM Yy ceax [omancbkoro
paiiony PiBHeHcbKOT 001. (cc. bammune, Binbrip, JJoporoOyx, 3apiune, lutin, Konecuuku, Kypo3Banu,
VYrine1i), oxapakTepu30BaHO 3arajlbHOYKPAiHCBHKI, 3aralbHOBOJMHCHKI PUCH Ta MiICI[E€BI OCOOIMBOCTI

28 Apxis JIHY imeni Iana ®panka, ¢. P-119, om. 17, cup. 300-E, apk. 46.
» Tam camo, apk. 77.

3 Tam camo, apk. 103.

3 Tam camo, apk. 91.
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IICISIBECUILHOTO €TaIly BECUTbHOI 00 A0BOCTI HACEICHHS 3a3HAYEHUX TePEHIB ICTOPHKO-eTHOrpadidHof
Bousmni. Onucano royloBHI €1IeMEHTH BKa3aHUX 3BUUAIB Ta 00psaiB 1 3po0i1eHo cipody po3KpUTH IXHIO
CEMAaHTHKY.

AHami3 miciABECIBHOTO MUKIY Ha TepeHax lomaHcbkoro pailony PiBHeHchkoi obmacti aApyroi
nosoBuHI XIX — XX CT. Aa€ miacTaBu CTBEPAXKYBaTH, 1[0 OCHOBHUM HOT0 3HaUE€HHSIM OYI0 NPHITy4eHHS
MOJIOZIO1 1O POJLy MOJIOJIOTO, ii epeXiA O KaTeropii 3aMbKHIX KIHOK 1, SIK HACIII0K, — BXOJDKCHHS HOBOT
POAMHY 10 cinbehKoi rpoMaan. Ha nocmimkyBaHiil TepuTopii B 3aBepLIaibHiil (ha3i BeCUIBHOTO pUTYAILy
cTabuIbHO (PIKCYETHCS LIUKIT KAPHABAILHO-CMIXOBHUX 00D IOIHCTB, 110 TAPOIIFOIOTh LTI OHI IEPEMOHI.

ELIN3

KomiuHe “Beciuig y Becmli” y pi3sHHX JIOKQJIBHUX BapiaHTax BigoMme SK “O0KHHKH, “3aKUHKH”,

CLIN13

“BiHuaHHs OaThKIB”, “cTapeue BecuuIs TOWO. [OJIOBHUMHU AIHOBUMH 0CO0aAMH TPOTECKHOTO OOpsIy
3a3BUYail BUCTYNAIOTh OaThbKH HAPEUCHHUX, SK1 “BIIAIOTh OCTAHHIO JUTHHY , a00 “(anbuiuBi Moiomi”.
CrpykTypa 1 00psSAOBICTh MIiCISABECUIbHOI YaCTUHM 3 IJIMHOM 4acy 3a3HaBaja 3MiH y OiK CIIPOIIEHHS i
nocnabieHHs MariuHoi ¢yHKuUii, TpaHchopmalii xapakTepy AIHCTB 3 pUTyaJbHOro B irpoBuil. Sk
MEPEKOHJIMBO JJOBOJUTH MOJbOBUH eTHOrpadiuHuil Marepian, 1uis miciasBeciibHUX 00psaniB [omaHmmHu
€ BIIACTHBHM BEJIMKE PO3MAITTA JOKaJbHUX (HOpM NOOYTYyBaHHSA PO3BAKAIBHHUX EJIEMEHTIB, SIK OUIBII
PaHHBOTO TOXOKEHHS, TaK 1 HOBOTBOPIB.

Knioyoei crnosa: micisBecinbHUI eTan BecinbHOI 00psnoBoCTi, l'oniaHchKuil paiioH PiBHeHCBHKOT

9 ELINY3

0071., BonuHb, “00XKHHKU”, “MOTPYCHHU”, “PO3MHUTKH’’, CHMBOJIIKA, OOPSI.
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